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A WORD 



IN DEFENCE OF OUR ALTARS, 



ETC. 



Having publicly expressed my dissent from the 
doctrines contained in Dr. Dealtry*s charge to his 
clergy, I think myself called on to state my reasons 
for so doing ; and I hope that I shall examine his 
arguments and expose their fallacy, without vio- 
lating the regard that is due to his station and 
character, and those claims to our respect and 
esteem which no one more readily allows him to 
possess. 

Dr. Dealtry begins his argument with a quota- 
tion from Barrow. " There is/* says Dr. Barrow, 
*'a strange enchantment in words, which being, 
although with no great colour of reason, assumed, 
do work on the fancies of men, especially the 
weaker sort." And again : '' Words innocently and 
cirelessly used, are, by interpretation, extended to 
signify great matters.'* 

Dr. Dealtry exemplifies the force of this apo- 
thegm in the instances of the words Altar, Priest, 
Sacrifice, Catholic, Evangelical, Church. He wishes 



to shew that these terms have been perverted from 
the meaning which the Church of England has 
attached to them, by men whose names are not 
mentioned, but are as well known as if they were. 

With the word 'altar' Dr. Dealtry seems to 
have taken the greatest pains. He has not opened 
a new view of the case, nor was it to be expected 
that he could have done so. The question of the 
altar is one of very old standing, and has been dis- 
cussed of late, sometimes most irreverently, and at 
others by able and learned men in various religious 
publications : the arguments which Dr. Dealtry has 
used appear in the British Magazine for June and 
November 1837, in well-written letters with the 
signature 'J. G.,' and, no doubt, may be found 
in many similar periodicals. But as they are now 
placed by him before the clergy, I will endeavour 
fully and fairly to meet them ; especially as, if in 
this case I obtain a decision in my favour, I may 
claim, as a matter of course, a like judgment with 
regard to the two following points in abeyance, viz. 
on the words * priest ' and ' sacrifice :' for if the use 
of the word ' altar ' is allowed, it follows that the 
words ' priest * and ' sacrifice ' must be received in 
some sense or other as connected with the altar. 

Dr. Dealtry's argument is this : that in the first 
Prayer-book of King Edward the Sixth the word 
* altar ' occurs in the Communion-service at least 
three times ; but in the service for 1552, the second 
Prayer-book of King Edward the Sixth, it is in 



every instance struck out. He proves by many 
analogous instances of alterations^ that this was 
most probably done by design, and that therefore 
this act is binding on us, both as members of the 
Church of England, and because we use a Prayer- 
book from which the word ' altar ' has been struck 
out designedly. 

Since it is the conclusion to which I am op- 
posed, it will be useless to say much of the pre- 
mises ; I will therefore allow, for argument's sake, 
that the word ' altar ' was most probably struck out 
by design from the second Prayer-book of King 
Edward the Sixth. 

Now, although Dr. Dealtry may not pay much 
deference to the teaching of the primitive Church 
of Christ,^ yet, since there are many among us who 

^ The following is a plain statement as to the word 'altar/ 
taken fix)m the Notes of Bishop Mant's " Prayer-book.** " Altar 
was the name by which the holy board was constantly distin- 
guished for the first three hundred years after Christ, during all 
which time it does not appear that it was above once called 
' table/ — ^and that was in a letter of Dionysius of Alexandria to 
Xystus of Rome. And when, in the fourth century, Athanasius 
called it a ' table,' he thought himself obliged to explain the word, 
and to let the reader know, that by * table ' he meant * altar/ — 
that being the constant and familiar name. Afterwards, indeed, 
both names came to be promiscuously used — the one having respect 
to the oblation of the eucharist, the other to the participation " If 
any one should wish to multiply authorities on this subject, either 
from the best of our own divines, or from the Fathers of the 
Church, he may find an inexhaustible store in Tract 81 of the 
Tracts for the Times, and in the notes on Dr. Pusey*s Sermon on 
the Eucharist, 



would wish to follow the holy army of martyrs in 
this matter^ it may be as well clearly to point out 
their foot-prints; and of that holy band I will 
choose two of the most noble leaders^ St. Ignatius 
and St. Cyprian. 

Having one altar to offer up their sacrifices to 
God^ was a bond of union to the first Christians, 
just as having one Temple at Jerusalem was, be- 
fore its destruction, a means of uniting the Jews. 
The word ' altar ' is mentioned in this sense by St. 
Ignatius, the friend of St. John. The altar, as be- 
ing the most sacred place in the church, is used 
by him for the church itself. *' Let no one deceive 
himself," he says ; '' if a man be not within the 
altar, he faileth of the bread of God.** Again : 
" Come ye altogether, as to one temple of God, 
and to one altar, and to one Christ, who proceed- 
eth from one Father, and exists in one, and is re- 
turned to one." Again : " Wherefore let it be your 
endeavour to partake all of the same eucharist ; for 
there is but one flesh of our Lord Jesus Christ, 
and one cup in the unity of His blood ; one altar, 
as also there is one bishop, together with the pres- 
bytery, and the deacons my fellow-servants ; that 
whatsoever ye do, ye may do it according to the 
will of God/' Such are the words of St. Ignatius, 
which he wrote to the Churches of the Ephesians, 
the M agnesians, and Philadelphians, on his way to 
martyrdom, about seventy years after the death of 
Christ. 



That the bread and wine are to be considered 
oblations on the altar^ is plain from the words of 
St. Cyprian; an authority acknowledged by our 
Church in the homily on the worthy receiving of 
the sacrament. He says : " The blood of Christ 
is not offered up if the cup have no wine in it ; and 
that we do not offer up the sacrifice which God 
commanded in a proper manner, unless our obla- 
tion and sacrifice correspond with His practice in 
their first institution/* '' How, then, shall we 
drink," he says, ^'this wine new with Christ in 
the kingdom of His Father, if in this sacrifice we 
do not offer the wine which God hath required r 
Enforcing the same doctrine he says, '^ If we are 
indeed the priests of God and Christ, / cannot for 
my l^ejind out who we should choose rather to follow 
than God and Christ.*' 

Now in this instance we have the doctrine of 
an altar, and sacrifices on that altar, collected by a 
Catholic Father from the holy Scriptures. This 
would be strong were it alone ; but that such was 
the teaching of the whole Church of Christ for the 
first four centuries, is proved by the following ex- 
tracts from the most ancient Liturgies. 

The Alexandrian form, not later than the be- 
ginning of the fourth century: — '' Shewing forth, 
therefore, O Lord Almighty, heavenly King, the 
death of Thine only-begotten Son, our Lord, our 
God, our Saviour, Jesus Christ ; we, O Lord, 
have set before Thee Thine own, out of Thine 
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own gifts ; and we pray and beseech Thee^ O 
Thou lover of mankind^ to send down from Thy 
holy heaven, the habitation of Thy dwelling, from 
Thine infinite bosom, the Paraclete, the Spirit of 
truth, the Holy One. Send down Thy Holy Spuit 
upon us, and upon these loaves and upon these 
cups, that the Almighty God may sanctify and 
thoroughly consecrate them, making the bread the 
body and the cup the blood of the New Testament 
of our Lord Himself, our God, and Saviour, and 
supreme King, Jesus Christ." 

And again, in the same form : '* Receive, O 
Lord, imto Thy holy heaven and intellectual altar, 
in the heaven of heavens, by the ministry of arch- 
angels, the eucharistical praises of those that offer 
sacrifices and oblations to Thee. Receive them as 
Thou didst the gifts of Thy righteous Abel, the 
sacrifice of our father Abraham, the incense of 
Zacharias, the alms of Cornelius, and the widow's 
mite." 

The Oriental form, not later than a.d. 461 : — 
" Wherefore, having in remembrance His life-giving 
passion," (here the different events in our Lord's 
life are mentioned, and His second advent ; and 
then it continues), *' we sinners offer unto Thee, O 
Lord, this tremendous and unbloody sacrifice, be- 
seeching Thee not to deal with us after our sins, 
nor reward us after our iniquities." And again : 
" Send down, O Lord, this Thy Holy Spirit upon 
us, and upon these Thy holy gifts here set before 



Thee ; that by His holy, good, glorious presence. 
He may sanctify and make this bread the body of 
Thy Christ, and this cup the precious blood of 
Thy Christ; that all who are partakers thereof 
may obtain remission of their sins and eternal 
life/' 

The Roman form, not later than the time of 
Leo the Great, a.d. 440: — " Therefore, O Lord, 
we beseech Thee graciously to accept this oblation 
of our bounden service from us and from Thy 
whole family ; which oblation do Thou, O God, 
we beseech Thee, vouchsafe to render in all re- 
spects blessed, approved, effectual, reasonable, and 
acceptable, that it may be made unto us the body 
and blood of Thy most beloved Son, our Lord 
Jesus Christ. Wherefore, O Lord, we Thy ser- 
vants, and also Thy holy people, having in remem- 
brance both the blessed passion of the same Thy 
Son Christ our Lord . . . offer unto Thy glorious 
Majesty, of Thine own gifts and presents, a pure 
Host, a holy Host, an immaculate Host, the holy 
bread of eternal life, and the cup of everlasting 
salvation. We humbly beseech Thee, O Almighty 
God, command these ; O Almighty God, com- 
mand these things to be carried by the hands 
of the holy angels unto Thy high altar, in the 
presence of Thy divine Majesty; that as many 
of us as by the participation of this altar shall 
receive the most sacred body and blood of Thy 
Son, may be replenished with all heavenly bene- 
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diction and grace^ through the same Christ our 
Lord/' 

The Gallican form, which Mr. Palmer, in his 
Origines Liturgica, traces to the apostle St. John : 
— " O Jesus, the good High Priest, come and 
be in the midst of Thy disciples. Sanctify this 
oblation, that being sanctified we may receive it 
by the hand of Thy holy angel, O Lord, eternal 
Redeemer." (Then follow the words of institution ; 
after which the priest goes on :) '' We, O Lord, 
observing these Thy gifts and precepts, lay upon 
Thine altar the sacrifices of bread and wine, be- 
seeching the deep goodness of Thy mercy, that 
the holy and undivided Trinity may sanctify these 
hosts by the same Spirit through which uncorrupt- 
ing virginity conceived Thee in the flesh; that 
when it has been received with fear and venera- 
tion, whatever dwells in us contrary to the good of 
the soul may die, and whatever dies may never 
rise again. We therefore, observing these His com- 
mandments, offer unto Thee the holy gift of our 
salvation, beseeching Thee that Thou wouldest 
vouchsafe to send Thy Holy Spirit upon these 
solemn mysteries, that they may become to us a 
true Eucharist, in the name of Thee, and of Thy 
Son, and of the Holy Spirit ; that they may confer 
eternal life and an everlasting kingdom on us who 
are going to eat and drink of them, in the trans- 
formation of the body and blood of our Lord Jesus 
Clirist, Thine only begotten Son." 
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Hie canon cfike English The canon of those who r^ecl 

Church. the word ' altar.* 

That we are bound to teach That we are bound to teach 

nothing authoritatively, but people to reject the term ' altar/ 

what is in accordance with the because it was probably the in- 

doctrine of the Old and New tention of the compilers of our 

Testament, and that which the Liturgy to do so. 
Catholic fathers and bishops 
have collected from that doc- 
trine. 

I think that sufficient proof has been adduced 
to shew that, according to the canon of the Eng- 
lish Church, we are authorised to use the word 
' altar/ 

But I will accept Dr. Dealtry's canon, and 
prove that he is wrong on his own narrow ground, 
that of conforming to the teaching of the Church 
as she now is. For if so much may be made of 
an omission, what shall we say if we find that by 
a subsequent act of the Church of England the 
use of the word ' altar' is allowed ? And happily 
for the cause of truth, and of God's holy religion 
in the English Church, this is the case. The 
rationalistic view of the subject has not a foot to 
stand on when rested on Church-authority with us. 
The Church of England declared her opinion on 
this subject in her Canons Ecclesiastical published 
in 1640: *'And we declare that this situation of 
the holy table doth not imply that it ought to be 
esteemed a true and proper altar whereon Christ 
is again crucified, but it is always called an altar 
by us in that sense which the Primitive Church 
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called it altar, and no other/* The validity of 
this canon was not affected, because only legally 
affected, by the dissolution of the House of Com- 
mons before its enactment. Thus faithfully, in 
times of the greatest peril, did our Church speak 
the same language, and rest her decision on the 
same principles, which the holy Church through- 
out all the world has ever acknowledged — her cfe- 
ference to primitive tradition, — a principle which, 
wherever it is asserted, is persecuted with unmi- 
tigated rancour by the world, because it is the 
only principle which, if adopted, would make the 
Church of Christ on earth one, even as He and the 
Father are one in heaven. 

On what I have already said, as fer as Dr. Deal- 
try is concerned, I rest my cause ; I consider him to 
be fully answered. But I must say a few words on 
the error into which Dr. Dealtry has fallen, namely, 
that of writing as if there were no reformers in 
our Church but in King Edward VI. and Queen 
Elizabeth's time, forgetting that our altar and our 
Church have been pulled down since her reign and 
built up again. The historical fact is, that two sets 
of reformation-principles were at work in the reigns 
of King Edward VI. and Queen Elizabeth. The 
great characteristic of one was, a desire to purify 
the English Church from the errors of Romanism, 
and to restore her doctrine and discipline, as far as 
it was possible, to the primitive model. The dis- 
tinguishing feature of the other was, unwearied zeal 
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in the attempt to carry out their puritanical and 
republican ideas^ which were not of English, but 
of Genevan growth. Perhaps the omission of the 
word ' altar' in King Edward's time may be attri- 
buted to the secret working of their system. This 
conflict of principles continued to mark the reform- 
ation till it overthrew the altar and the throne. To 
the power of an entirely different system we owe 
the restoration of the English Church as it is at 
present. Nothing can be more unfair, more revo- 
lutionary, more dangerous to the cause of truth, 
than to determine the authoritative teaching of the 
Church of England by an exclusive reference to 
the days of King Edward. I state this the more 
strongly, as I see the same principles in precisely 
the same opposition at present, and the contest on 
the Calvinistic side is conducted by the low but 
influential press with the same rancour. 

Nor is the Saviour less honoured in His priest- 
hood now^ than He was in the old time before us. 
That the doctrine of a mediatorial priesthood takes 
away from the honour due to the one Mediator, by 
whose commission they exercise their sacred office ; 

^ I will notice here an argument very popular with a certain 
class of divines. They say, that because all Christians are called 
priests by St. Paul, we have no right to a separate order of 
the priesthood. Now this argument may be stated in other 
words thus : ''Ye take too much upon you : seeing the whole 
congregation is holy every one of them, and the Lord is among 
them, wherefore lift ye up yourselves above the congregation of 
the Lord ?" The use of referring to the Old Testament, in order 
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that sacrificing priests^ by offering oblations com- 
memorative of the one great sacrifice, derogate 
from the all-sufficiency of that atonement, — these 
are ideas not of Scriptural and Apostolic, but mainly 
of Puritan and Independent origin.^ In the Church 
of England, the priest, the minister of the Lord, 
may now stand between the porch and the altar, 
not only interceding for the people, but conferring 
on the truly penitent the fruits of their Redeemer's 
victory, even the forgiveness of their sins. Their 
privilege of occupying this station we owe to the 
patient but uncompromising spirit of a martyred 
Bishop.* The authority by which they act is the 
immediate gift of God. When Christ sent out His 
apostles. He sent them out with the power of God. 
*' As my Father hath sent Me, even so send I you. 
And when He had said this. He breathed on them, 
and saith unto them. Receive ye the Holy Ghost. 
Whosesoever sins ye remit, they are remitted unto 
them; and whosesoever sins ye retain, they are 
retained." We, through them and their successors, 
derive our authority fi-om the same source. No 
form of words could prove that this is the doctrine 
of the Church of England more fully than those 

to the proper understanding of some strong expressions in St. 
Paul's epistles, has been most ably placed before us by Bishop 
Sumner in his work upon apostolical preaching. In this instance 
the appositeness of such a method of elucidation is very striking. 

J Vide Note I. 

^ Archbishop Laud, whose mortal remains are deposited under 
the altar in the chapel of St. John's College, Oxford. 
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which she uses at the Ordination of Priests : '' Re- 
ceive the Holy Ghost, for the office and work of a 
priest in the Church of God, now committed to 
thee by the imposition of our hands. Whose sins 
thou dost forgive, they are forgiven ; and whose sins 
thou dost retain, they are retained." Again, in the 
Visitation of the Sick, the priest exerts the dele- 
gated power of his office when he says : " Our Lord 
Jesus Christ, who has left power to His Church to 
absolve all sinners that truly repent and believe in 
Him, of His great mercy forgive thee thine offences, 
and, by His authority committed to me, I absolve 
thee from all thy sins, in the name of the Father, 
and of the Son, and of the Holy Ghost.'' This is 
the view of the Primitive Church, which is plainly 
set before us in the epistles of St. Ignatius, who, 
among other expressions of the strongest kind, 
tells us to look up to the bishop as unto God ; not 
meaning that individual bishops were infallible, or 
in no way responsible except unto God, — ^for they 
often were censured by the Church, and presby- 
ters remonstrated against their proceedings, — but 
that the power of their office was from God, and, 
as being from Him, claimed our respect and obe- 
dience. On this high ground may the Church of 
England ever continue to rest her authority ! — for 
every other will in the day of peril fail from under 
her. 

And this brings me to the word * Church.' Dr. 
Dealtry refers us to our nineteenth article to ascer- 
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tain the meaning of this term ; and I readily meet 
him on this ground. But I must consider the 
whole of the article, and especially that vital point. 
What is [meant by administering the sacraments 
after Christ's ordinance? I maintain that none 
who have not been commissioned through His 
Apostles to do so can rightly and duly administer 
His holy sacrament. That this is the doctrine of 
the Church of England is plain, by the simple &ct, 
that the priest is alone permitted to officiate at the 
altar. But whatever different opinions may be held 
on this subject by dissenters, this point is beyond 
controversy ; and I would request my brethren of 
the clergy to look well to it ; there is no midMe 
course to take : we must either maintain an Apos- 
tolical succession in its full and exclusive meaning, 
or sanction Robert Brown's plan of ordination by 
persons who never were ordained themselves. If 
we deny the validity of such ordination, and hold 
that persons who have been ordained themselves can 
alone ordain others, the Apostolical succession/ollows 
of necessity . It is thus we trace back the authority 
of the English priesthood to the Apostles, and to 
Jesus Christ, who first ordained the ministers of 
His word. There is not one foot of ground to stand 
on between the Apostolical succession and the Inde- 
pendent system. And it is for this reason that the 
Independent triumphed when the Church of Eng- 
land fell ; for his remaining opponents had nothing 
either in reason or in Scripture which they could 
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oppose to the progress of his opinions. I am 
sorry, therefore, to see that in Dr. Dealtry's long 
discussion of subjects of vital importance to our 
Church and its ministry, this all-important point 
should not have found its fitting place. 

But I now proceed to by far the most seri- 
ous and fearful matter which is contained in this 
charge, if the doctrine taught is considered in its 
possible consequences, — namely, the desecration of 
the consecrated elements at the holy communion, 
to which the desecration of the altar and the priest- 
hood naturally lead. 

Dr. Dealtry lays it down as the doctrine of the 
Church of England, that the presence of the body 
and blood of Christ is in no sense in the conse- 
crated elements, but in the receiver only.* Now I 
challenge Dr. Dealtry, according to the. canon of 
our Church, to shew one sentence, either in Scrip- 
ture or in the Apostolical Fathers, in favour of this 
doctrine. Let me not be mistaken : it is against 
the supposition that the Church of England abso- 
lutely - denies the presence of the body and blood 
of Christ in the consecrated elements, that I lift up 

^ This do^a rests on an isolated passage in Hooker's works, 
WTien men who (to use Dr. Dealtry 's phrase) profess " to acknow- 
ledge the authority of no private individual, ancient or modem, in 
a question of doctrine" — when such men happen to find a \«'ord 
in the works of an acknowledged churchman in flavour of their 
creed, it is instructive to observe how much they make of it. It 
might be shewn, however, were this the place for it, how little 
they have to boast of the authotity of Hooker on this point. 

c 
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my voice. I feel that I could never have made 
such a denial^ nor could I advise any dear to me^ 
who might wish to enter into holy orders^ to do so. 
It appears to me^ from a patient investigation of 
the doctrine held by the primitive Church, that 
such a denial would not have been made by any 
member of it. That our reformers did not reject 
the teaching of the primitive Church is plain by 
their habit of quoting the Apostolical Fathers in 
conjunction with the Holy Scriptures; and parti- 
cularly on this point, in the homily on the worthy 
receiving of the sacrament, the authority of Cyprian 
is frequently acknowledged, who decidedly held the 
doctrine of the real presence of the body and blood 
of Christ in the consecrated elements. I dare not 
meet that doctrine with a positive denial, which I 
know was held by the primitive Church of Christ ; 
which the reformers as a body never denied ; which 
was held in its fullest sense by many of the best 
and holiest men among them ; which, since their 
time, has been held by some of the wisest and best 
of our divines ; which is not denied in the cate- 
chism of our Church, nor in her service for the 
holy communion, but rather implied in both ; and, 
above all, when our Saviour has said of the conse- 
crated bread, ^^ Take, eat ; this is my body ;" and 
of the consecrated wine, ** This is my blood ;" I 
dare not say that they are in no spiritual sense His 
body or His blood. I dare not, in answer to St. 
Paul's question, '* The cup which we bless, is it not 
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the communion of the blood of Christ ? the bread 
which we break, is it not the communion of the 
body of Christ ?" — I dare not, in answer to this 
question, say. No, the communion of the blood 
of Christ is in no sense in the cup ; the commu- 
nion of the body of Christ is in no sense in the 
bread; it is in the heart of the recipient only. 
For my. own part, I am contented to adopt the 
words of Queen Elizabeth on this most mysterious 
subject : 

" Christ was the Word that spake it; 
He took the bread, and brake it ; 
And what the Word did make it. 
Such I believe, and take it." 

I dare not dogmatise further. Rejecting the cor- 
poral presence in the consecrated elements, which 
is held by the Roman Church, and in another 
manner by the I^utherans, I dare not absolutely 
deny the spiritual presence ; a denial which I believe 
has not been required by any Church of Christ 
from the time of the apostles up to the present 
hour. 

I write warmly on this subject, from a fear that 
a burthen may be laid on the conscience of men 
which the Church of England never intended them 
to bear. I consider the subscription to our Articles 
and the declaration of conformity to our Liturgy 
are the safeguards which our Church has instituted 
against heretical doctrines ; and she has within 
these limits allowed a latitude of opinion and of 
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discussion, which, on the whole, is most beneficial 
to the cause of truth. And I look even upon the 
controversies which have lately taken place within 
our Church, with the hope that they may, by God's 
grace, conduce to this end. But if, in the prose- 
cution of such discussions, offences arise, may they 
never be met in our Church by more stringent 
articles of faith, which, if adopted generally, will act 
on the pious and conscientious who cannot receive 
them, and on the pious and - conscientious alone, 
as sweeping measures of exclusion ; if partially, 
may establish in each diocese its own peculiar 
profession of faith. For supposing a bishop, who 
took the same view with Dr. Dealtry on this sub- 
ject, were to ask his candidates these questions : 
'* Do you absolutely deny the presence of the body 
and blood of Christ in the consecrated elements ? 
Will you affirm that they are in the heart of the 
receiver only r Such a question as this would be 
as fatal to many a pious and humble servant of 
his Lord, as the question put by the Romanists in 
Queen Mary*s time : '' Do you believe that the 
bread and wine are changed by the word of con- 
secration into the material body and blood of 
Christ r For there is a martyrdom as full of grief 
and suffering as that at the stake, which is seen 
by God, and by Him only ; a martyrdom which is 
suffered by a servant of God when prevented from 
doing His will, of which the world knows nothing ; 
a martyrdom, whose agony arises from the disap« 
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pointment of pious hopes and holy aspirations ; a 
martyrdom,' which involves an apparent contradic* 
tion of terms, but a fearful identity, in the in tense- 
ness of its suffering, with that of the axe or of the 
flame, ^—^A^ martyrdom of not being able to bear 
witness to the truth. For when a man of Church- 
principles is driven from itis pale, where can he go ? 
The consistent evangelical may then preach in kirk- 
pulpits by necessity, as he now does from clioice ; 
he may consistently join with any of the innumer- 
able sects of Dissenters who may profess to hold 
his doctrine of justification by faith. But the 
Churchman has but one place in which he can 
serve God in his calling. He is deterred from 
entering the Church of Rome by her manifold 
corruptions; and at the entrances of the numerous 
conventicles stand the two grim idols of heresy 
and schism, from whom he has prayed his God to 
deliver him, and within whose precincts he dare 
not trust his soul. 

Dr. Dealtry says, *' Permit me to go further, and 
to suggest the consideration : — Is it not desirable to 
abstain from all such modes of expression, whether 
derived from the Church of Rome or not, as tend 
to throw around the Lord's table a sort of mys- 
terious or fearful obscurity, unknown to our litur- 
gical service ?** This is extraordinary language; 
what can it mean 7 The mystery which attends 
the sacrament of the Lord's Supper is not derived 
from modes of expression used by the Church of 
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Rome^ or by any other human oracle. The origin 
is in our Saviour's own words on the night that He 
was betrayed : " This is my body ; this is my blood." 
And if in the minds of most men it is connected 
with impressions of fear^ these also have their origin 
in Scripture. St. Paul says, " Whosoever shall eat 
this bread and drink this cup of the Lord unwor- 
thily, shall be guilty of the body and blood of the 
Lord." And again^ ^* He that eateth and drinketh 
unworthily, eateth and drinketh damnation to 
himself, not discerning the Lord's body*" And 
these words are not merely addressed by the Apos- 
tle to the Corinthians, but to all people and to all 
times. That this subject, on which the Scriptures 
never speak but in tones of the deepest solemnity, 
should be free from all obscurity in our eyes, would 
not be consistent with that condition of our present 
being to which St. Paul refers, when he says, " Now 
we see through a glass darkly r'' ^' now I know in 
part." To see through a glass darkly, involves the 
notion of obscurity ; and to know in part, exactly 
defines our apprehension of mysteries : thus when 
we contemplate the holiest things, the point be- 
yond which reason has no power to penetrate is 
often one from which the eye of faith can still 
watch the track of divine light ; and it is perhaps 
in this favourable silence of the intellect that we 
can most devoutly raise our souls into reverent 
communion with God. But there is a way of deal- 
ing with the most sacred things which most effec- 
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tually strips them of their mystery^ their obscurity, 
and their power of inspiring holy fear ; it is, to 
teach the individual that they have no dignity, or 
power, or grace, except such as they derive firom 
the state of his own mind ; to substitute for the 
glory which God has revealed in them, feelings 
which have their home in a man's breast. It is a 
way which the pride of reason will secretly applaud, 
because reverence is its great opponent in the hu- 
man heart. For reverence is so inseparable, from 
the ways of God, and so rarely found in connexion 
with those of man, that the extent to which it is 
produced by any system is, in some degree, a test 
by which the one may be discerned from the other. 
It is a flower of delicate growth, the offspring of 
humility and holiness ; thriving only when strength* 
ened by the hght of His countenance who cannot 
be meetly served without it. And it will not long 
flourish in the heart which gives to the study of 
its own deceitful emotions the honour due to 
God in those inscrutable manifestations of His 
power which bring us nearer to His presence ; and 
being wholly external to ourselves, and beyond the 
scope of human judgment, call for the highest and 
most spiritual exercise of faith. I allude to those 
appointed means of awful union with Himself, which 
the Redeemer has provided for the humble objects 
of His love. 

The next example of the perversion of words 
in common use, which is brought before us, relates 
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to the word ^ evangelical/ which we are told, in its 
original meaning, designated only those who hcfld 
the doctrine of justification by faith ;^ but has been 
perverted, so as now to signify those who hold 
Calvinistic opinions. 

Now a good deal of meaning is conveyed in 
these few quiet and plausible words, which, when 
understood, must excite no very pleasant feeling 
in the minds of those members of the Church of 
England who are not evangelical, but hold the true 
doctrine of justification by faith. But the truth is, 
the word * evangelical ' has always been a covert 
and convertible term for Calvinistic. If we wish 
to know what the nature of any system is, we must 
look at it when it is perfect and complete; and 
without Calvinism, we have the testimony of Mil- 
ner, Newton, Scott, Cecil, that the evangelical 
system is not complete. This is the reasoning of 
Newton in his letters to Scott, when the latter was 
under the process of conversion, — not from Catho- 
licism, for Scott was never a catholic, but from 
scepticism to the evangelical creed. This is the 

^ A part of the evangelical doctrine of justification by fiiith 
is this : — that at some moment of his life, totally unconnected 
with the sacraments, God's appointed means of grace, the believer 
is justified, and that from that state of justification he cannot 
ultimately fedl. Believing this in our own case is called ' accept- 
ing the doctrine of justification by fedth ;' and the proselyte who 
has advanced thus for is considered safe — ^that is, he is placed on 
a steep, if not precipitous descent, which ends in the abyss of 
Calvinism ; and his situation is so very uneasy where he is, that 
nine times out of ten he finds his way to the bottom. 
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history of Scott in his own account of his conver- 
sion; and Milner and Cecil write to the same 
effect : and as their principles are, so are the fruits 
of those principles, which are to be seen in our 
Church. A profession of moderate Calvinism is a 
strong letter of introduction to the trustees of the 
Simeon livings; and the tracts of the Religious 
Tract Society,^ which are patronised by the evan- 
gelical party of our Church, are sc^Calvinistic, that 
the Wesleyan Methodists have protested against 
them on that very ground. 

Such is the development of that system, which 
means, we are told, only holding the doctrine of 
justification by faith. Is not this something like 
reserve in communicating religious knowledge ? 

But as we have been thus introduced to the 
evangelical party, let us consider it in a view ra- 
ther more appropriate to the matter in discussion, 
namely, as to the attachment of that party to the 
Church of England as she is. 

1 This monster-society has circulated its tracts by hundreds 
of thousands throughout England; they have been brought by 
pedlars, and other venders of small wares, to every cottage-door 
in our parishes, and in most great towns there have been places 
where they might be obtained gratis. The following is a list of 
the goods generally carried about by such persons: — ^A large 
bundle of tracts of the Religious Tract Society, then some Ro- 
manist pictures of crucifixes or of the Virgin, with some texts on 
the sides ; then come Anti-Corn Law League tracts, some songs 
of an obscene tendency, and a few of Mr. Baptist Noel's essays 
on Unity (17th or 18th thousand). Now, will any Churchman 
maintain that the defence of Church-principles is out of place in 
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The Christian Observer^ was, a few years since, 
the accredited organ of that party, perhaps when 
Dr. Dealtry might think the subsequent corruption 
of the term ' evangelical ' had not taken place ; and 
it then, in a momentary fit of zeal, took on itself to 
blame Mr. Binney for saying, that the Church of 
England destroyed more souls than it saved. How 
did an able friend of the Independent answer this 
attack ? by sending back to the author, to the then 
accredited organ of the evangelical party, extracts 
from his own writings, in which as bad or worse 
things were implied of the Church of England. 

our day ? But a few years ago« the members of the Religious 
Tract Society made it their boast, that they exercised more spi- 
ritual influence on the mind of the nation, by their publications, 
than the two Universities, the Bishops, and all the Clergy put 
together. They know that to maintain such an opinion now 
would be idle vapouring; they know well that the Church has 
put forth her strength, and that they and their proceedings are 
sinking into comparative insignificance ; they know also to whom 
they owe this change in their circumstances, this diminution of 
their pernicious power ; and they would fain call in the aid of the 
Duke of Wellington to crush those opponents, whose arguments 
they meet with abuse alone. What a fact in the history of reli- 
gious liberalism i& this ! 

^ When the Editor of the Christian Observer intimated a hope 
to some consistent dissenters, that they would pray for the Church 
of England under the new title of ' our protected Church,' the 
hint was received by Dr. Pye Smith and others with the stem 
denial it deserved, — ^plainly shewing to us what treatment the 
Church of England is to expect, if she is tempted to descend from 
her high and holy eminence of Catholic and Apostolical authority^ 
and place herself on a level with the various sects who can con- 
sistently desire nothing but her ruin. 
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He gave similar quotations from the Record news- 
paper^^ and from the writings of other authors who 
shall be nameless^ but of whom it should be said^ 
that they have since that time, with a certain de- 
gree of consistency^ distinguished themselves by 
violent opposition to Church opinions. 

Now^ nothing is more common than to hear 
such men declare that those who do not agree with 
them reject the Church as she now is, and there- 
fore are not worthy to eat her bread ; overlooking 
entirely the glaring inconsistencies of their own 
creed with that of the Church of England.^ 

Eheu, 
Quaok temer^ in nosmet legem sancimus iniquam ! 

^ I cannot exactly say what publication is now the recognised 
organ of the evangelical party in our Church ; I know that many 
of the optimists of that party profess never to look into the Chris- 
tian Observer; but the Record is, I believe, almost universally read 
by them ; a paper, in whose slanderous and abusive columns are 
exhibited the genuine firuits of antinomian CalviniBm ; a species 
of Genevan idolatry far worse than that of Rome, against which 
the religious world has never lifted its voice; for this reason, 
that whatever Protean shape it may assume, it is, has been, and 
ever will be, the one great antagonist principle to catholic truth, 

2 With regard to Tract 90, it may be a controverted point 
whether the arguments are sound or erroneous ; and such a con- 
troversy should have been conducted in sober terms, and with 
a Christian temper on both sides. The intention of the author 
himself to restrain some ardent spirits from going over to the 
Church of Rome cannot be impugned. But the line adopted by 
some evangelical clergymen, and by the whole of the evangelical 
press, on this subject, can excite but one feeling, — I mean that 
feeling of pity which naturally arises in every pious mind when 
we see Christians full of intemperate zeal against a brother who 
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Yet the Editor of the Christian Observer is per- 
mitted to dedicate his discourses to Bishops ; while 
a man^ whom every true son of the Church must 
regard with reverence and love, is silenced, because 
he has preached a sermon containing not a word of 
controversy, but the pious effusions of a humble 
and grateful mind ^ for one of the greatest of God's 
mercies. Is the fable of the sheep and the wolves to 
be exemplified again in the English Church, with all 
its fearful consequences ? Has not Abbot * left be- 
hind him a sufficient warning of the inevitable end 
of such a system of patronage ? And what is more, 
is not the injustice apparent ? must it not with good 
men prejudice the cause it is intended to support ? 
And I trust that I am not in this instance taking 

has offended them. While in their own case they are utterly blind 
to the cutting condemnation of their Saviour's words. For when 
men who use the baptismal service of our Church, yet, in defiance 
of the most clear and unequivocal language ever penned by man, 
explain away the doctrine of baptismal regeneration ; when such 
men, I say, accuse Mr. Newman of sophistry, who does not feel, 
that were it not for that extraordinary blindness to which I have 
alluded, they would shrink from our Saviour's indignant denun- 
ciations of hypocrisy, and learn to cast out the beam before they 
pulled out the mote? 

1 Every wind will spread the seeds of error, or it will propa- 
gate itself spontaneously, like thorns and thistles. The truth has 
always most prospered when sown by the hand of persecution. 
May the fruit which the wide dissemination of that sermon has 
produced when it has fallen into good ground, be to the honour 
of him who has done well and suffered for it, when the Lord 
maketh up His jewels ! 

^ Archbishop of Canterbury in the beginning of Charles the 
First's reign. 
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too much on myself, if, in repl)ring to Dr. Dealtry, I 
venture to suggest that he would have acted better, 
if, instead of bringing before his clergy a one-sided 
argument,^ he had given his opponents credit for 
the high talent and piety which cannot be justly 
denied them ; had made a fair statement of the rea- 
sons on both sides of the question (if he felt himself 
called on to discuss such a subject at all); and then 
had kindly and candidly suggested to them his own 
view of the case. 

Dr. Dealtry throws some ridicule on the fre- 
quent use of the word ' Catholic' among church- 
men. But surely the Catholic faith is that which 
" unless a man believe faithfully he cannot be 
saved ;" and the fruit of that &iith should partake 
of its spirit, and be called by its name. All our 
thoughts and deeds should be Christian, and there- 
fore Catholic. The primitive Christians gloried 
in this word : if we shrink from using it, may it 
not be owing to a self-pleasing, unthankful spirit, 
which will not gratefully acknowledge the filial 
deference it owes to the doctrine and discipline 
of the Church of Christ ? 

' Dr. Dealtry is kind enough to inform inconsiderate persons, 
that by subscription to our Articles they have not deprived them- 
selves of all Christian liberty ; that there is no compulsion upon 
us, expressed or implied, that we shall never change our views, 
or that we shall, under all circumstances and of necessity, con- 
tinue to discharge the ministerial office ; but that some members 
of our body have in fact gone over to the Church of Rome ; — he 
might have added also, from his personal experience, into various 
denominations of dissenters. But, some now or other, he has 
omitted to mention this method of exercising our Christian liberty. 
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I now take my leave of Dr. Dealtry ; a man 
whose name is associated in my mind with kind 
manners and instructive conversation^ with many^ 
very many^ of the best endowments of the Chris- 
tian and the scholar. I have acted with him now 
for fifteen years as rural dean ; I have attended all 
his visitations as chancellor; and^ except on the 
last occasion^ I have most heartily and gratefully 
returned him thanks, in behalf of the clergy, for his 
able and useful advice to them both in their tern* 
poral and spiritual concerns. At last I am com- 
pelled to differ from him most widely ; and at part- 
ing I will paraphrase the address which was made 
by certain servants of God to St. Augustine, and 
beg him to receive it as from me and certain other 
clergymen who take the same view of his charge 
that I do. " We greatly approve of the tone 
and substance of the instructions you have gener- 
ally given us; but why on this occasion did you 
superfluously mingle with them a system of modem 
peculiarities which we cannot receive ? To say 
nothing of what we at least deem the utter incon- 
sistency of these peculiarities with Scripture, we 
find that they are unsanctioned by one of the 
ApostoUcal Fathers ; and we perceive them to be 
contrary to the sense of the whole Catholic Church. 
But, these matters excepted, you have our cordial 
approbation in all your sayings and all your doings." 



NOTES. 



I. 

But it seems to me that something more may be said on 
the term ^ altar/ One of the chief arguments, or^ at least, 
the most plausible and popular, against the use of the 
word ^ altar^ is this^ that the acknowledgment of an altar, 
priest^ and sacrifice now, militates against the sufficiency 
of the one Sacrifice which has been ofF^red once for all 
for the sins of the world ; and those who use these terms 
have been most unfairly accused of such an intention in 
die Record, by which some of our clergy have not blushed 
to say they regulate their creed, as well as in sundry other 
publications actuated by a like spirit. Now I think that 
it can be shewn that the Apostles had no such fear as 
this ; that it can be clearly proved from the last inspired 
records which we have of the Church of Christ, that the 
use of the words ' altar,' ' priest,' and ^ sacrifice,' were 
sanctioned by St. Paul; and that th&e is no period of 
Church history in which these terms were not in use. 
When Paul came from Cssarea to Jerusalem, after his 
last voluntary journey on bis Master's business, the brc'- 
thren told him that they had four men who had a vow on 
them, whom they wished him to take and purify himself 
with them, in order that he might shew that he walked 
orderly and kept the law. Then Paul took these men, 
and the next day purifying himself with them, entered 
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into the temple to signify the accomplishment of the work 
of purification, until that an offering should be made for 
every one of them. Now this offering of purification was 
a sacrifice brought to the priest, and offered on the altar 
by the priest unto the Lord. Thus did Paul sanction the 
use of the words ^ altar,' ' priest/ and ' sacrifice ;' and if 
the whole which he did was done to gain the Jews, a pro- 
position which I am by no means inclined to allow, yet my 
argument is untouched, which is, that the terms ' altar,* 
^ priest,' and ' sacrifice,^ were sanctioned by the Apostles, 
and therefore do not necessarily derogate in the slightest 
degree from the sufficiency of the Sacrifice once offered for 
the sins of the whole world. I state this as an historical 
fact, which is sufficient for my purpose : my belief is, that 
the Apostles not only used these terms, but delighted in 
the use of them ; that all the sacrificial rites of the Jewish 
Church were attended by Christians until the destruction 
of Jerusalem ; that while the unbelieving Jews considered 
them as typical and prophetical of a Saviour that was to 
come, they considered them (in the same light as we 
should now consider the sacrifice of the altar) as typical 
and commemorative of Him whom they had seen, had 
believed, had loved ; whom they had seen with their eyes 
after His resurrection, whom they had looked on, whom 
they had heard, whom they had handled. And when the 
priest at that time entered into the holiest of holies to 
make intercession for the people, to their eye of faith it 
was an act done in commemoration of the ascension of 
their Master to the holy place which they had witnessed, 
and where tiiey knew that He abided to make intercession 
for them. But, however this naay be, I certiunly believe 
that such thoughts as to the deeds of the holy Apostles 
may open to us a far more holy and useful field for con- 
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jecture than the probable intentions of the reformers can 
possibly afford. All I want for my argument, I repeat^ 
is the historical fact, with which this action of St. Paul 
supplies me. 

If it be urged, that all this is very true with regard to 
the reverence pud by the Apostles to the rites of the Jew- 
ish Church, but that when the holy Temple was destroyed, 
when the Christians fled into the mountains, and from 
thence in distant lands established their churches, the 
circumstances were entirely changed, — I fully allow the 
distinction : and where shall I then turn for information 
but to the earliest writings which we have — to the re- 
cords of the Church, which are handed down to us by the 
friends and companions of the Apostles ? I read them, 
therefore, for information ; and-^thanks be to God ! — I 
find that we have an altar, priests, and sacrifices; that 
these helps to an holy and reverential worship are not 
denied us, after a lapse of 1800 years, which were granted 
to the Apostles whilst the memory of their blessed Re- 
deemer was fresh in their minds, and His wonder-working 
Spirit in its full power abided within them. May we not 
suppose, that while the Temple and altar remained at 
Jerusalem, and the Apostles themselves attended the Jew- 
ish rites, walked orderly after the customs, and kept the 
law, that honour might not have been given exclusively to 
the Lord's table, which was afterwards conferred on it ? 
This is the view of the case which has struck me forcibly. 
It seems to me the view which St. Clement and others 
of the Fathers take, when they insist on Christian unity 
after the pattern of the Temple and altar at Jerusalem. 
It is remarkable that the term ^ altar' is found in the 
earliest fathers as used for the Lord's table. The word 
< Sabbath ' is never found or used for the Lord's day. 

D 
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Is it from an unreasonable opposition to the primitive 
Church of Christ, that modern religionists have always 
rejected the one, and contended most strenuously for the 
other ? 

This note is added with the conviction that it opens 
debateable ground. I beg that it may in no wise be con- 
sidered as a part of the main argument. 



II. 

I have lately read a pamphlet, written by the Rev. 
F. D. Maurice with the laudable intention of dissuading 
Lord Ashley from calling in the aid of the most illustrious 
Captain of the age to crush the advocates of Church prin- 
ciples, who have no force to oppose to such power but 
that of truth — ^no authority but that of a meek and hum- 
ble spirit steadfast in the faith. But the author tells us 
that Catholicism and Protestantism are fragments of the 
one Church of Christ ; that Catholicism may be success- 
ful with the rich and with the poor, (a good allowance for 
Catholicism, since it was the conclusive evidence which 
our Lord gave of His being the Messiah^ that the Gospel 
was preached to that latter class), but that Protestantism 
is dear to the middle orders — ^their hereditary religion^ in 
England at least : he does not tell us exactly what religion 
Protestantism is, but leads us to conclude that it is based 
on private judgment instead of deference to the teaching 
of the primitive Church. Now such an argument is most 
false and most mischievous. Our holy Catholic Church 
has no truer sons than are to be found generally among 
the middle orders. If the pure religion of Christ need 
some alloy in order to suit the tastes of those whose 
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minds are absorbed in the acquisition of wealthy shall we 
adulterate it so far that men may be enabled to serve Ood 
and mammon ? But it is not true that the middle orders 
in towns are averse to Catholicism ; they have grown up 
(to our shame be it spoken !) in many places to wealth and 
affluence, seeing no one near them who cared for their 
souls ; thus they have fallen into the habits of dissent, and 
left the Church of England without knowing their loss by 
doing so. Whenever that loss has been put before them 
by a faithful servant of his Lord, they have felt and ac- 
knowledged it. 

Would Mr. Maurice take the trouble of a journey to 
Leeds, he would see^ in one out of many instances, that 
true Catholicism may be the religion of every station and 
degree in human life ; that it is because the seed has not 
been sown by faithful ministers among the middle orders, 
that it has not taken root and flourished in that most im- 
portant class of society. When it has been thus sown, it 
has sprung up and borne fruit, some thirty*fold, some 
sixty, some a hundred. If St. Paul had taken the same 
view with Mr. Maurice, instead of writing with sorrow 
to the Corinthians and saying that he heard there were 
divisions among them> he would have congratulated them 
that useful fragments were in the process of falling from 
the one Church of Christ. How different was the creed 
of the primitive Church in this matter, which considered 
every Church, with its bishop, priests, and deacons, per- 
fect in itself^ yet united indissolubly with the Church 
Catholic^ enforcing the same rule> and teaching the same 
doctrine ! 

When shall we obey the Apostle's command, not to 
be many masters ? When will each minister of our holy 
Church, to whom God has given a littie more than the 
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ordinary share of talent^ learn to receive humbly^ and 
defend firmly^ the Catholic faith, rather than exercise his 
gift in puerile inventions^ gathering around him a little 
knot of proselytes^ and giving way to the self-pleasing^ 
but self-destroying^ indulgence of a schismatical spirit, 
without assuming the bold front of a heresiarch ? When 
will such disputers perceive, that either they or St. Igna- 
tius and the whole Catholic Church, must be entirely in 
the wrong, and for once draw a rational, not a rational- 
istic, conclusion, though to their own disadvantage? When 
will they learn that the religion of Christ, as it is one 
at all times, is one in all places and under all circum- 
stances ; one to the solitary woodman in the forest, and to 
the merchant on the change ? When will they remember 
that there has been a time when all the world was wrong; 
and that the Ark is a type of Christ's Church ? 



III. 

Why is the persecution of the principles of the primi- 
tive Church of Christ so very popular ? For this reason 
only, because they are practical. Dr. Dealtry told us what 
was very true, in his Charge for 1842, that the supra- 
lapsarian Calvinist might walk within the pale of the 
Church of England : but why ? Simply for this reason, 
that his religion is theoretical only ; he acts as if not a 
word that he believes is true. Were a man, who in his 
theory, to use the words of John Wesley, makes of his 
God an idol worse and more cruel in his attributes than 
the spirit of evil, — were such a man to act consistently, 
as a worshipper of such an idol should act, he would not 
only be excluded from the pale of the Church, but from 
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human society. But the supra-lapsarian acts as other 
men do ; he has no objection^ if the power be given him^ 
to be clothed in purple and fine linen, and to fare sump- 
tuously every day. If in poverty^ he will place himself 
in the front of any movement of the people by which he 
thinks his circumstances may change for the better ; he is 
precisely like other men save in his opinions : you would 
in vain attempt to excite the feelings of the people against 
such a man — he is one of them. Just so the Baptist : he 
holds, contrary to the universal voice of the Church, that 
infants should not be admitted into Christ^s Church; but in 
every other respect he is just like other men ; and having 
rejected the teaching of the Church, is more free to follow 
the world. In like manner the Quaker, though he wears a 
peculiar dress, and renounces the profession of arms, is not 
a whit the more on this account politically a peacemaker 
or a preacher of submission to the powers that be. The 
Wesleyan Methodist is the only one of all the dissenting 
bodies (I am speaking of bodies of men, not individuals) 
with whom I am acquainted, who shew their faith by 
their works, and generally, in seasons of commotion, when 
men^s principles must shew themselves one side or the 
other, they have been calumniated by the world. But the 
religion of the primitive Churchman is practical in its very 
essence. His faith must be shewn by his works, or he is 
no primitive Churchman at all. Fasting, continual prayer, 
alms-deeds ; the denjring of his own enjoyments for the 
good of the poor and needy; the denial not only of his 
fleshly lusts, but of the imaginations of his heart, bringing 
the one into subjection to the law of God, the other into 
childlike submission to the teaching of the Church ; sub- 
mission to the powers that be, as ordained of God ; — such 
a religion as this is made up of action, a religion of duties 
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to Ood and mau^ and is sare to bring its followers into 
collision with the world. ^^ The world hates them^ because 
they are not of the world/' Those who hold to this reli- 
gion have therefore been always persecuted, till, by God's 
grace, men in power have been induced to protect them, 
and have suffered them to do the will of 6od^ subject to 
all the scorn, but secure from the open violence, of their 
enemies. At this moment such Christians are not only 
exposed to the rancour of a vile and unprincipled press, 
but itinerant orators, delegates from Protestant Associa- 
tions, persecute them, as the unbelieving Jews did Paul 
and Barnabas, from city to city, stirring up devout and 
honourable women, as well as the chief men, against them. 
Now, though no man is a firmer Protestant than myself 
in the sense of being opposed to Romanist corruptions, 
yet when the word is used as a party-symbol to bind 
together infidels, schismatics, heretics, and inconsistent 
churchmen, in order unduly to exalt the office of private 
judgment, and to persecute those who defer to the teach- 
ing of the Church Catholic,^ — such false Protestantism I 
wish to denounce in the strongest language that a Chris- 
tian is justified in using against error and deceit. 



THE END. 



LONDON : 

PEIMTXJ) BY R0B80N, LBVSY, AWD JTAANKLYV, 
Gnat Haw Stnet, Petter Irfncw 



BY THE SAME AUTHOB. 



I. 
The DIVINE INSTITUTION of the CHRISTIAN 

SABBATH VINDICATED, in an Answer to a Pamphlet, entitled 
" Thoughts on the Sabbath," by Richard Whatbly, D.D., Archbishop 
of Dublin. Fourth edition. In 18mo. price \s, 6d. 

*«* In this edition, some opinions lately advanced by Dr. Arnold, Head 
Master of Bngby School, have been briefly noticed, and some other additions 
made. 

II. 

OBSERVATIONS on a Work by Mr. Bickersteth, 
entitied ** Remarks on the Progress of Popery," and an answer to his 
Attack on the Society for Promoting Chnstian Knowledge. In 18mo. 
price It. 

III. 

On PARTY SPIRIT in the CHURCH: a Sermon 
preached at Andover, on Sept 16, 1831, at the Visitation of the Chancellor 
of Winchester. In 8to. price 1«. 



IV. 

LORD MORPETH'S REMARKS on " The Tracts for 
the Times*' considered. Second edition, with additional Notes. In Sto. 
price If. 



^0 






